hindy najman understand much about the way the unknown and unknowable authors related to their own present.
In this paper, I will focus on 4 Ezra, a post-70 C.E. text that pseudepigraphically attributes itself to Ezra, who is said to have just experienced the destruction of the First Temple. This essay seeks to explain the pseudepigraphic claims of 4 Ezra by situating it within the context of practices of the emulation and imitation of the sage and the struggle to overcome destruction by recovering a perfect, holy and idealized past. 2 * * * "Ezra" in 4 Ezra is associated with a renewed presentation of the law to the returnees from Babylon, and is also linked to the re-establishment of temple worship.
3 However, that is not the only relationship with the temple that is preserved in Ezra-Nehemiah along with other traditions from the Second Temple period. 4 Ezra participates in the ambivalence with which the newly formed Second Temple Judeans greeted the establishment of the new Temple as is found in Ezra 3:10-12. 4 In addition, much like the "Ezra" of Neh 8:1-8, "Ezra" surely needed to present the new law (vision seven of 4 Ezra), but fi rst he would have to be trained as a leader who participates in the mourning of Zion (vision 4 of 4 Ezra). 5 The impossibility of singing again after the fi rst exile (e.g.,
